In an academic world ush with and made into silos by specialized topics, research articles, and books, Melinda Cooper's interdisciplinary integration is a most welcome map of the historical and contemporary forces that created political alliances between neoliberalism and neoconservatism. Tracing neoliberalism and neoconservatism's shared normative cultural understanding of family as heterosexual and essentially patriarchal, Cooper's meticulously researched book successfully documents the political forces and moments that altered the current landscape of social welfare, healthcare, and educational debt in the United States. Neoliberals and neoconservatives found common political cause in privatization of these areas through the vehicle of the family rather than through the government. Those who were politically aware and active from the 1960s through the 1980s will nd themselves remembering many of these events and moments, but Cooper offers broader historical insights of their scope and implications. Those who grew up later and became politically active from the 1990s onward will be relieved that someone nally has decoded and documented so thoroughly the routes and signposts of the sociocultural political map in these historical areas. This book promises to be a classic study of the role that the family played in fomenting alliances between neoconservatives and neoliberals.
Many academic disciplines beyond cultural studies may nd particular chapters helpful in the classroom as well.
The integrative scope of Cooper's lens allows her to demonstrate nuanced understanding with ease between topics as diverse as economics, politics, theology, history, gender, race, education, sexuality, debt, welfare, and AIDS. At the same time, she succeeds in making the complex intertwining of these topics digestible and concrete for the reader in ways that keep them engaged throughout, including digging into her amply generous footnotes for more tidbits. Throughout these topics, the thread that links neoliberals and neoconservatives consistently is their shared concern, often for different reasons and values, to regulate the family as a foundational structural unit of society. The family thus becomes a shared referent for social regulation of sexuality, health, debt, and welfareeither for economic purposes or for religious and moral ends. This culturally common normative focal point fosters seemingly unusual or unexpected political alliances Cooper continues her book by focusing on three major ongoing points of convergence in the social and moral control of economics, health, and sexuality when neoliberals and neoconservatives alike were able to draw upon the normative ideal of a heteropatriarchal family. These convergence points are illustrated in one chapter's focus on inherited wealth, another's on the AIDS crisis of the 1980s, and a third on the rise of student and family debt. Throughout these chapters, she carefully demonstrates the long-term formative impact of this convergence on the structural inequalities that pervade our contemporary situation. For example, in her chapter on inherited wealth, it is well known that the federal government underwrote the construction of housing and the suburbs for a white heteropatriarchal normative family from the post-WWII era into the 1960s.
Cooper further nuances the structural intersectionality of these legacies:
Federal housing policies, moreover, were not simply racializing but also tightly bound up with the normative regulation of gender and sexuality…A white man tied to the responsibilities of work and family was considered the most creditworthy of borrowers and the most insurable of risks; a single white man might have enjoyed more nancial independence but was less likely to respect his long term obligations; a single working woman was in general barred from receiving any form of consumer credit in her own name. The standardization of consumer risk pro les relegated borrowers to a continuum of more or less insurable risks-with women, homosexuals, and the nonwhite de ned as outliers on the bell-curve of credit risks. This premium placed on marital status within FHA lending criteria was supplemented by more overt forms of exclusion directed toward homosexuals… (146-47)
Federally fostered wealth accumulation through the savings bank of one's house not only excluded certain groups along the lines of race, gender, and sexual orientation, it also fostered social networking and thereby social capital among normative white heteropatriarchal families by virtue of their being clustered in suburban spaces.
Cooper's chapters on the 1980s AIDS crisis and the rise of family and student debt are lled with numerous such additional intersectional insights worth reading word for word.
Each could stand alone as a chapter excerpt for a class utilizing such political and policy cultural case studies. She closes with a chapter on the role of public theology in shaping the contemporary faith-based welfare state, examining the rise of religious nonpro ts and programs in public welfare arenas, such as providing services in prisons, homeless shelters, and other needed areas in the wake of deinstitutionalization of hospitals. Along the way, she documents how the religious right learned to use the same civil rights legal tools that the left had rst utilized to expand welfare rights and dismantle structural racism in order to now challenge these same laws in the name of religious freedom. Such challenges emerged as a response to being denied the same opportunity for state and federal funding of welfare initiatives as secular groups and also to being required to follow anti-discrimination clauses viewed as infringing on religious freedom. Cooper points out that "Not only have Christian litigators borrowed the tools of their enemies, but they also have turned these tools against them-deploying religious freedom to annul the jurisprudence of sexual freedom and religious antidiscrimination laws to override the gender-based protections of a previous era" (304-5).
At the same time that neoconservatives were turning to legal strategies, neoliberals became interested in the sociological concept of "mediating structures" of civil societysuch as family, church, and community mediating between an individual's private and Cooper's nuanced understanding that evangelicals also can be on a spectrum from right to left lends greater insight to, for instance, the power of the Moral Monday 
